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TO MY DAUGHTERS. 


PREFACE. 


It is not necessary to call attention to the fact 
that this is a moment in the history of our country 
when the prophets have a special message for us. 
The following resolution, passed at a clerical meet- 
ing some months ago, is an illustration of the new 
interest in that message which the war has aroused 
within the Church: “ That the teaching of the 
Old Testament prophets is a sovereign correction 
to the materialism of the time, inculcating a greater 
trust in the Divine Love and Providence, both in 
public and private conduct, and a more earnest 
desire for social righteousness.” 

But it may not have occurred to others that the 
prophet Zechariah is among those who are specially 
worth our careful study. Indeed, it was only 
my own use of him for teaching purposes which 
suggested to me how full his words are of spiritual 
stimulus amid the needs of to-day. At first sight 
it seems as if the circumstances under which he 
gave his message are too unlike our own to form 
a practical meditation in connexion with the 
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present position of our nation. But a closer con- 
sideration will reveal, behind the outward differ- 
ences, sins and needs and principles at stake which 
have a remarkable similarity to our own. 

I will not anticipate the first address by illus- 
trating this here, but I would point out two things. 
First, the form in which Zechariah cast the chief 
of his prophecies is a specially striking one, and 
almost unique among the prophets. His message 
is practically identical with that of his brother- 
prophet Haggai, and was uttered in the same year, 
but its new and arresting feature lies in the fact 
that it is cast in the form of a series of visions. 
These visions are remarkable in the word-pictures 
which they paint, and may be compared to cartoons 
which seize the eye and sum up the situation in 
a few lines. And the very fact that they are 
visions, makes them just the kind of inspiration 
which is wanted in these days when men have 
shown so little of the power of vision. For we 
need a new incentive to seeing our life as God 
sees it, and forming those spiritual ideals which 
are essential to the upward progress of nations as 
well as of individuals. 

And secondly, Zechariah’s message is a remark- 
able combination of two things: it is a call alike 
to a deeper repentance and a fuller hope. I need 
not add that this is the call which our nation is 
needing now. For the consciousness of the Church 
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has been aroused, and He “‘ Who spake by the 
prophets ’’’ has inspired the hearts of our leaders 
to call us to a National Mission of Repentance 
and Hope. In venturing to send forth these 
addresses to a wider circle than that to which 
they were first spoken, I have mainly in view the 
need of various forms of teaching and meditation 
until the time that the Mission has come and gone. 
But as our hope and prayer are that it will not 
merely come and go, but leave abiding results, and 
form a new beginning in the life and aspirations 
of the Church and of the Nation, the message 
I have tried to set forth is one which will not be 
out of date as long as this present crisis lasts in the 
history of our country. 

Of one failing I am specially conscious as I look 
through the addresses that follow. They do not 
contain the full preaching of ‘‘ Christ and Him 
crucified.”” Yet this was almost inevitable in view 
of my effort to keep close to the message of an Old 
Testament prophet and not to travel far outside 
it. Much mission literature of a deeper kind than 
this will, doubtless, soon be available to us. And 
if this present message be one-sided in chiefly giving 
one aspect of our relation with the ever blessed 
Trinity, it is at least plainly linked with the Person 
and the inspiration of God the Holy Spirit. 

Eastertide, 1916. 
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PRAYER. 


FOR GOD’S BLESSING UPON THE NATIONAL MISSION 
OF REPENTANCE AND HOPE. 


y. Turn Thou us, O good Lord: 
Ry. And so shall we be turned. 


Lorp Gop ALMIGHTY, Who hast brought Thy 
judgments upon all the earth, that the inhabitants 
of the world may learn righteousness: We entreat 
Thy Divine Majesty so to turn the hearts of the 
people of this Land, that sorrowing for our sins 
with true repentance, and trusting in the hope 
of Thy salvation, we may be renewed to do Thee 
service and shew forth Thy praise from one genera 
tion to another: through Jesus Christ our Lord 
Amen. 


I. 


ZECHARIAH’S FIRST PROPHETIC UTTER- 
ANCE—REPENTANCE AND HOPE. 


(Read first, ZECHARIAH I. I-6.) 


ZECHARIAH spoke at a crisis in the history of his 
country. It is impossible to appreciate his message 
and to feel its force unless we first grasp the cir- 
cumstances under which it was uttered. The 
northern kingdom of Israel had collapsed two 
centuries before, and the captivity of its people 
at the hand of the great Assyrian Empire was 
felt by those left behind in the southern kingdom 
of Judah to be a due reward of their deeds, 
and of their neglect of the God Who had made 
them what they were. But Judah failed to 
take warning, in spite of the impassioned pleading 
of the prophet Jeremiah. The Assyrian Empire 
had been succeeded by the Babylonian, and it 
was into this that the rebellious Judah was itself 
absorbed. In the fatal year 586 B.c. it finally fell, 
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still unrepentant, and refusing to obey the voice 
of God through His servants. In that year 
Jerusalem was captured and razed to the ground, 
the last king was put to death by his conquerors, 
and the majority of the people were led away into 
captivity at Babylon. For years they languished 
in exile, but the Psalmist tells of their pathetic 
patriotism. ‘‘ By the waters of Babylon we sat 
down and wept, when we remembered thee, O Zion.”’ 
Their national hope was kept alive by visionary 
pictures which Ezekiel drew of a restored and 
glorified temple and its worship. For it was the 
loss of the temple that grieved the devout Jew most 
of all; with it he had lost the spiritual centre of 
gravity of his nation, and the guarantee of its 
permanence through the Presence of Jehovah. As 
the years passed, it was the writer of the part of 
Isaiah which begins at chapter xl. who kept alive 
their hope, telling of a return made possible by the 
Persian conqueror Cyrus, who was already threaten- 
ing the empire of their oppressors. He was shown 
to be an instrument in the hand of God for the 
working out of His gracious purpose for His chosen 
people, and the restoration of His holy House at 
Jerusalem. Cyrus soon ended the tyranny of the 
Chaldean Empire by the taking of Babylon, and 
he at once altered their strange policy of keeping 
part of the population of subject races in the 
capital itself, a policy dictated by that unfortunate 
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wish which another Empire is fired with to-day, 
to force a foreign culture on all the other nations. 
In 537 B.c. Cyrus issued a decree allowing the 
Jews to return and rebuild their temple, and to 
take back with them their sacred treasures. Over 
forty thousand availed themselves of this per- 
mission. But serious delays befell these patriots 
returned from exile. The history of the time, 
recorded in a later age in the Book of Ezra, tells 
only of external hindrances and the trouble caused 
by foes from without. For the Samaritans became 
their opponents, and delayed the building of the 
temple by active means. But we have two very 
precious books of contemporary literature, which 
throw fresh light upon the condition of the nation 
and the causes of their failure. These are the 
prophecies of Haggai and Zechariah. And we 
may read between the lines and learn something 
from their words about our own day. The 
prophet Haggai, in stirring up his people to further 
effort, reveals other and more inward reasons for 
their failure to rebuild the temple. There has 
been scarcity in the land, and shortage of their 
food supply, but this has not made them anxious 
for God’s service. On the contrary, they have 
put off the renewal of their worship until better 
times (Haggai i. 6-11). But worse than this, 
they have not attempted to curtail their own 
luxuries. These returned exiles are already dwelling 
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in their own “‘cieled”’ (i.e. panelled)houses, while 
the House of God still lies waste (Haggai i. 2-4). 

And so the year 520 B.c. arrives, and they are 
still inactive. They have their national leader 
in Zerubbabel, a prince of the royal house. And 
closely linked with him is their spiritual represen- 
tative, Joshua the high priest. But something more 
is wanted before the people will follow the lead 
which these men are trying to give. It is at this 
moment that a great national mission of repent- 
ance and hope is preached alike to the people and 
to their leaders. The two prophets, Haggai and 
Zechariah, lift their voices, and all is changed. 
The historian is content to record that the rebuild- 
ing of the temple was at once begun in earnest, 
and that its completion and dedication four years 
afterwards was due to the clear lead thus given by 
the prophets. ‘‘ And the elders of the Jews builded, 
and they prospered through the prophesying of 
Haggai the prophet and Zechariah the son of 
Iddo”’ (Ezra vi. 14). But we must look at the 
prophet’s own words to realise the meaning and 
the effect of their message. 

It is the cry of Repentance that comes first. 

In the sixth month of that year, Haggai solemnly 
calls the nation to consider its ways. So stirred 
are his hearers, that less than a month afterwards 
they take active steps for the rebuilding of the 
temple (Haggai i. 14). 
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And now the note of Hope may be sounded. 
In the seventh month he utters a second prophecy, 
telling of the future glory of the restored temple, 
and the blessing to be brought by the Presence of 
God in their midst. And his horizon broadens 
wider yet. For it was not only a time of crisis 
within his own nation. It was a time of vast 
international upheaval. The civilised world was 
as full of wars and rumours of wars as it has ever 
been until to-day. Cyrus, King of Persia, the 
author of the decree of return, and the deliverer 
of the exiles from their captivity, had been suc- 
ceeded by Cambyses, and on the latter’s death in 
522 one pretender after another had made his bid 
for the empire of the world. Darius had had to 
face nine other claimants, and had waded to the 
throne through a sea of blood, after a series of 
nineteen battles which it cost him to put all the 
pretenders down. But was he secure on such a 
throne? Would the world be again at peace? 
Haggai could see no promise of it yet. But of one 
thing he felt sure—God would overrule the dis- 
turbance of the nations of the world for the uplift- 
ing of those who were His. And so He told 
Zerubbabel that the result of such upheavals would 
be to give to him and to his people the opportunity 
they were needing. God’s message of hope in the 
midst of conflict was this: ‘‘I will overthrow the 
throne of kingdoms, and I will destroy the strength 
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of the kingdoms of the nations.... In that 
day, saith the Lord of hosts, will I take thee, O 
Zerubbabel, my servant, and will make thee as 
a signet: for I have chosen thee, saith the 
Lord of hosts.” 

These closing words of Haggai’s message were 
uttered in the ninth month of that eventful year 
520. But exactly a month previously his brother 
missioner Zechariah had opened his lips to utter 
his first call to his church and nation. Before we 
examine the purport of that call, and proceed to 
the detailed study of Zechariah’s messages and 
visions, let us pause a moment and see the bearing 
of all this on our own day. In the actual history, 
and in the position of Judah and our own nation, 
there is no parallel whatever, but the principles 
which underlie man’s relation to God and to the 
life of nations have an abiding sameness. In the 
Babylonian Empire, aspiring to such a form of 
world domination as should remove from it every 
feature of religion, nationality, and culture except 
her own, we have a type of the German Empire 
of to-day. In the policy of Cyrus and the Persian 
Empire, fighting till they had broken this spirit, 
determined that its ambitions should cease, and 
that the small nations should have freedom to 
develop on their own lines, we have a hint of the 
ideal in defence of which the British Empire is 
now in arms. In the account of the historian of 
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later time, who explains the difficulties and initial 
failure of the Jews in reconstructing their temple 
and their nation as wholly due to outside hin- 
drances from their foes, which they were not at first 
prepared to meet, we see the public and popular 
explanation why our present just cause takes so 
long to triumph. 

In the rebuilding of the temple we are given a 
type of that spiritual rebuilding which may restore 
our Church to be the true centre of our nation. 
In Zerubbabel and Joshua and their people, waiting 
for a spiritual lead, and for some manifest token 
and call, before they begin in earnest the work of 
reconstruction, we see the present hesitating policy 
of our government, and the spirit of expectancy and 
of waiting for some clearer call which pervades 
alike our nation and our Church. 

And in the double message which the prophets 
suddenly began to proclaim on certain fixed days 
and months of a great year of crisis, when the 
clash of distant arms was finding its echo in Jeru- 
salem, we see clearly the kind of message which we 
need to-day. We hear from them first the call to 
repentance, which awakes the nation from its 
self-satisfaction, and drives it to its knees with a 
new sense of what it has left undone, and then 
impels it to fresh and active service. But close 
on this first call sounds a second; a real repent- 
ance leads at once to a new hope, and the nation 
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is given an assurance of God’s help and blessing 
which makes it gladly face all the obstacles which 
surround it, and go forward with high expectation 
and trustful confidence, knowing that the present 
upheaval can be turned to its final good. And 
it is to the whole nation that the message comes, 
to the high and holy, and to the mean and lowly 
alike. Zerubbabel, the representative of govern- 
ment, hears it plainest of all; while Joshua, the 
representative of the clergy and the Church, is 
also singled out for special responsibility. But 
there is not one who is outside the range of the 
call. ‘Be strong, all ye people of the land, 
saith the Lord, and work: for I am with you, 
saith the Lord of hosts, according to the word 
that I covenanted with you when ye came out 
of Egypt, and my spirit abode among you: fear ye 
not”’ (Haggai ii. 4, 5). The mission is one of 
witness, it appeals to no new thing, and offers no 
fresh organisation with which to save the situation. 
It points to the past, to the Spirit of God within 
His Church, to the covenant of long ago, and to 
the sure hope which repentance has ever brought. 
And if this was possible in the Jewish Church long 
ago, it is far more possible in the Christian Church 
to-day. It is to the baptismal covenant that we 
can point, to the work of the Holy Spirit abiding 
among us, even as He abode upon the Lord and 
Saviour with Whom we are one. No call can come 
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to our nation to-day which compares with the 
witness of our historic Church. 

And if the mission of Haggai and Zechariah 
was centred and concentrated in certain definite 
days of two or three months, the plain suggestion 
comes to ourselves that the prophets of to-day 
should combine for a simultaneous and concerted 
mission to the nation. That is the very thing at 
which we are aiming now; and our twofold watch- 
word of Repentance and Hope is an echo of that 
appeal which we believe to have once come to the 
Jewish nation through Him “ Who spake by the 
prophets.’”” We must believe that our present 
effort has likewise the Power of the Spirit behind 
it, and we must therefore be strong and of a good 
courage as we go forward in it. 

It is true that there are many obstacles, and 
as good arguments can be found to-day against any 
such attempt at the reconstruction of the nation 
on the basis of the Church, as the men of Jerusalem 
found sufficient for delaying the rebuilding of 
their temple till a more convenient season. Some 
would have us believe that the Church would do 
better to retain her energies for encouraging the 
facing of our enemies and the thriftiness of the 
nation. Others would regard as hopeless an effort 
which aims at no less than reaching the whole 
nation through the sum total of parishes into which 
our land is divided. But the action of the two 
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prophets is sufficient answer, and their burning 
words still convey a message of the Spirit, that we 
are to ‘‘ be strong,” and “ fear not.” 

We have now studied sufficiently the setting of 
the visions of Zechariah. We leave his brother- 
prophet Haggai, whose kindred message began just 
before his own, and turn to that remarkable series 
of eight visions wherein he combined, in mysterious 
and arresting apocalyptic, the call to repentance and 
the assurance of hope. But it was not till the 
eleventh month of that same year that he declared 
his visions. Already, in the eighth month, he had 
uttered one short, sharp call to repentance (con- 
tained in the first six verses of his book), which 
showed that he could be as plain and matter-of- 
fact as his comrade. But in a time of national 
crisis, there is a real place also for an appeal to 
the imagination. The people had dreamed their 
dreams beside the waters of Babylon, but seemed 
now to have lost the power of vision in the stern 
realities of hardship. A visionary with ideals 
which came from another world was exactly what 
they needed. But even he must begin with the 
clear, uncompromising cry of ‘‘ Repent ye.” Let 
us conclude now with a brief study of these first © 
few verses. 

The prophecy is summed up in the third verse. 
It was no new message, but the epigrammatic form 
of it arrests us at once, and is a fitting motto for 
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the present moment. “‘ Return unto me, saith 
the Lord of hosts, and I will return unto you, saith 
the Lord of hosts.’ The double reminder that He 
is the God of armies naturally connects itself with 
the present arming of our nation as never before, 
and there is a wealth of meaning in the twofold 
“return.’”’ We are not conscious of God’s en- 
couraging Presence in our national life, nor does 
He seem to go forth with our armies. We wonder 
why our righteous cause does not succeed. There 
is sO weary a waiting for our God that (excepting 
the faithful) men are feeling that there is nothing 
for which to wait. But Zechariah tells us exactly 
what is the matter. God is waiting for us to make 
the first move. There has always been a condition 
attached to His promises. We must offer Him 
our repentance first, and then He will give us our 
hope. 

In the verses that follow, we learn that when 
Zechariah pointed to the Church’s message of 
earlier days, his hearers answered that that had 
nothing to do with their generation. The Church 
was an antiquated institution, and the condition 
of their fathers was very different from their own. 
For this is the meaning of the verse in which he 
quotes their objection: ‘‘ Your fathers, where are 
they? and the prophets, do they live for ever?” 
(v. 5). But he sternly answers by showing that 
God’s judgments fell upon their fathers, whether 
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they had accepted the warnings of the Church or 
not. And this stern message, uplifting the Church 
in the eyes of the nation as the representative of 
God in their midst, and warning those who claimed 
to go their own way that God’s judgment was 
still ready to fall, must not be left out of our present 
appeal. It is neither popular nor easy in these 
days to threaten our hearers with judgment, and 
to talk of the severity of God Who exacts the 
penalty for sin and neglect. We find it more com- 
fortable nowadays to begin at once with the tender 
appeal of God’s love. But perhaps this explains 
why the appeal falls on so many deaf ears. If 
our generation has no sense of its own sin, naturally 
the message of forgiveness and reconciliation is 
set aside as unnecessary. The Church must not 
forget that line must be upon line, and precept 
upon precept. 

The first line must start with a personal respon- 
sibility for sin, and a real sorrow for it, and the 
first precept must be a call to confession and 
humiliation before God. And how much more 
meaning the Christian prophet can put into his 
appeal than could Zechariah! For it gains a new 
and living force when it points to Him Who came 
to save us from our sins, Who was wounded for our 
transgressions, and bruised for our iniquities. 
It is the Cross of shame on which He died for us, 
which shows us sin in all its hideousness, and it is 
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the straight line of His perfect example which 
reveals the crookedness of our own path. It is 
He Who declared that it was sinners whom He 
had come to save, and invited all to come unto 
Him. And it was He Who took up the message of 
the prophets, which had just been repeated by 
His forerunner, and cried alike to the men of that 
generation and of this, ‘“‘ Repent ye, and believe 
in the Gospel.” 


Bs 
GOD’S CARE FOR THE NATION. 


The First and Second Visions—The Four Horsemen 
and the Four Horns. 


(Read first, ZECHARIAH I. 7-21.) 


Ir is given to a prophet to speak words of sanc- 
tified common sense, and to utter a practical sum- 
mons to the nation, unadorned by eloquence or 
imagery. That was the function of Zechariah 
when he first opened his lips to speak to his people 
in that great year of crisis, 520 B.c. It was a 
critical year in more ways than one. The Persian 
Empire, under which the Jews lived, was full of 
the shocks of warfare, and peace and security 
seemed to have disappeared from the civilised 
world. And the returned exiles themselves had 
failed to grasp that they were in Jerusalem, not 
to wait for better times, nor to reconstruct their 
city on its material side, but to be up and doing 
14 
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forthwith, and to rebuild their temple so that 
God’s manifest Presence might be in their midst. 
However little such a situation is reflected in the 
crisis of the present, we may recognise the same 
two facts, the bewildering insecurity of a world- 
wide war, and the need for an active effort to 
rebuild our National Church, so that God’s Presence 
may be manifest throughout the nation. 

Zechariah and his brother-prophet Haggai met 
the crisis as the Church must meet it now, with a 
clear uncompromising call to repentance. But 
what must be the next step? How is repentance 
to lead on to hope? Where is the nation to look 
for the light of inspiration to dawn upon their 
fresh endeavour? For three months Zechariah is 
silent. But when he speaks again, in the eleventh 
month of that great year, he can tell the result of 
a time of communing with God, and declare the 
visions he has seen. If a nation has lost the power 
of seeing visions, it must be called to more than 
repentance, it must be lifted up to a spiritual sight 
of the things which are invisible. It is this that 
gives the visions of Zechariah their value. Some 
of them only re-enforce the need of a national 
repentance; others inspire a new national hope. 
But if their allegories are startling and their form 
arresting, their true preciousness is as coming from 
Him ‘‘ Who spake by the prophets.’”’ The present 
need of fresh “ visions’’ has been well voiced by 
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Bishop Montgomery. “‘I think we were just 
beginning,” he writes,) “to think that we could 
do without God so long as we continued to be moral. 
‘If conduct is right, what does it matter what we 
believe?’ . . . The spiritual was tending to become 
the moral. But, of course, the same degeneration 
affected the moral too, and tended to merge, and 
to be lost, in the material. ‘Have you seen God ? 
No. Then why are you not satisfied with what 
you can feel and see? What do you know about 
the next world? Get on as well as you can in 
this one.’’’ It is to this spirit that our present 
study is an antidote. 

The first vision which Zechariah has to record 
is that of the Four Horsemen. The world had got 
used to patrols of Persian cavalry careering across 
the country. The prophet suddenly thinks he sees 
one coming through the woods. ‘I saw in the 
night, and behold a man nding upon a red horse, 
and he stood among the myrtle trees that were in the 
bottom; and behind him there were horses, red, 
sorrel, and white’’ (v. 8). He is conscious that he 
is in a dream, for he feels the presence of an angelic 
being beside him, whom he asks what these are. 
He is told that they are God’s patrols (four, as 
representing the four quarters of the globe), divine 
sentinels, scouring the whole earth, and taking 
back their report. ‘“‘ These are they whom the Lord 
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GOD’S CARE FOR THE NATION 17 


hath sent to walk to and fro through the earth”’ (v. Io). 
And their report was this: ‘“‘ We have walked to 
and fro through the earth, and, behold, all the earth 
sitteth still, and is at rest’’ (v. II). 

How could this be, amid all the disturbances of 
the world? Sometimes those who see with the 
eyes of God know the deeper meaning of things, 
for they see below the surface. It was only a 
little time since Haggai had declared that the 
present upheaval in the Persian Empire bid fair 
to change the place of Judah among the nations. 
A deeper insight is now granted to his brother- 
prophet. He declares that the storm does not 
matter, if there is calm beyond it. And better 
indeed are even the horrors of a world-wide war, 
than a world which has simply drifted away from 
God, if only the upheaval is bringing men back 
to His feet. 


“ Well roars the storm to him who hears 
A louder voice across the storm.” 


We set so much value on the events which stir 
the surface of our earthly life, that we need remind- 
ing sometimes that when there is least of peace in 
outward things, life may be tranquil in the eyes of 
God, and the very storm which frightens tempest- 
tossed humanity may be leading them to take 
new anchorage in the haven of the love of God 
and the faith of Jesus Christ His Son. The true 
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peace is the peace after the storm; the peace 
before it may be no more than a false sense of 
security. We hope and believe that this will be 
the case with the present outward crisis. But 
the surge of events may cease to perplex us alto- 
gether, if God reveals to us that these things are 
making for the inward peace which passeth all 
understanding. It is not in blind optimism that 
we must listen for the voice of God’s patrols, but 
in humble trust 


“that somehow good 
Will be the final goal of ill.” 


Indeed, it will give us just that calmness which 
every Christian needs to be exhibiting to the rest, 
if we can 


“hear at times a sentinel, 
Who moves about from place to place, 
And whispers to the worlds of space, 
In the deep night, that all is well.” 


But the message that all was at rest did not bring 
satisfaction to the patriotic instinct of the Jew. 
For he was hoping that some change would result 
from the world-wide upheaval which would enable 
his own nation to claim a new place in the sun, 
and rise superior even to the great Persian Empire. 
His dreams of conquest were shattered by the 
peace which God was sending. It is as though 


GOD’S CARE FOR THE NATION _ 19 


peace were promised now to the Prussian, who still 
feels that his fatherland has been slighted by the 
world, and that at last it has the chance to come 
into its own, as a result of taking up the sword. 
But there is no need to look outside our own 
country, for we ourselves should tremble at the 
suggestion of peace before final victory. 

With such thoughts as these, the patriot prophet 
cries: ‘‘O Lord of hosts, how long wilt thou not 
have mercy upon Jerusalem, and on the cities of 
Judah, against which thou hast had indignation 
these threescore and ten years?’ (v. 12). And so 
the vision still lingers, and there follow ‘‘ comfort- 
able words’ from the angel, to reassure him that 
God will not forget the future of the nation which 
has just placed itself at His feet. ‘‘ So the angel 
that talked with me said unto me, Cry thou, saying, 
Thus saith the Lord of hosts: I am jealous for 
Jerusalem and for Zion with a great jealousy” 
(v. 14). 

It was a message for him to pass on to the rest ; 
he was given a cry to take upon his lips, a promise 
to the nation uttered through the Church. “ Cry 
yet again, saying, Thus saith the Lord of hosts: My 
cities through prosperity shall yet be spread abroad ; 
and the Lord shall yet comfort Zion, and shall yet 
choose Jerusalem” (v. 17). And what is the cry 
upon the lips of the Church to-day? The message 
from God which the nation wants to hear is an 


20 A PROPHET’S VISIONS AND THE WAR 


encouragement to go on with the fight. If she 
is merely told that all is well, as long as we have 
this inward peace, she will not understand. And 
if any other outward peace is suggested to her in 
the name of religion than the triumphant peace 
which comes with final victory, and includes the 
driving out of the demon of militarism, her patriotism 
will force her to repudiate the message with con- 
temptuous indignation. The Church has not an 
easy task as she lifts her voice to-day. On the 
one hand, there is the temptation to be simply 
the popular handmaid of militarism, and to help 
things on by “ doing her bit” from altar and from 
pulpit and from prayer-desk. She can never be 
too thankful that she may identify herself thus at 
this time with a cause so just, but such a message 
cannot be all that the Prince of Peace wants His 
Bride to utter in His Name. And on the other 
hand there is the danger of her trying to call men 
away from the instincts of the present, and pro- 
claiming a peace at any price, because she knows 
that God’s will is that all the earth should be at 
rest. Such a message will suggest the traitor 
rather than the patriot. And it is surely con- 
demned as we think of the Church’s Founder, 
going forth to His great battle with the powers of 
evil, arming Himself for the struggle of the Cross 
and Passion which were to lead to final victory, 
and trying to share the prospect with His disciples, 
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It is a jarring note which the pacifist S. Peter utters 
then, ‘‘ Be it far from thee, Lord.’”’ It forgets the 
sacrifice involved, and the laying down of life for 
friends, and prompts to a peace which is painfully 
akin to selfish ease. And the word peace can 
never be separated now in our own minds either 
from the self-sacrifice of those who have bravely 
faced their Passion, or from the solemn obligation 
laid upon us by the multitudes of those who have 
given their all for their country, and laid down 
their lives for the brethren. 

No, the Church’s task is not easy, but she must 
turn again to the sphere of vision, if she would 
learn the right kind of ‘“‘ comfortable words ”’ for 
her cry. She must point to a victory in which 
the nation not only defeats her enemies, but wins 
a new conquest over herself. She must indeed 
proclaim a great future for her countrymen, but she 
must not paint it in the colours of material pros- 
perity. She must show quite clearly that God 
must be given His part in the reconstruction of 
national life, and that the building up of religion 
must be linked with the measuring out of our social 
polity on broader lines. This must be made the 
condition of blessing, as Zechariah did not fear to 
make it. ‘“‘ My house shalt be built in tt, saith the 
Lord of hosts, and a line shall be stretched forth over 
Jerusalem” (vy. 16), 

The first vision passes away, and the prophet 

€ 
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is left with the sense of shadowy promises for the 
future, beside which the dangers of the present 
seem sadly material. A second vision is therefore 
granted him, which reveals to him protecting forces 
as near as those that destroy. 

First appear the powers from which the nation 
has suffered so much. “TI lifted up mine eyes, and 
saw, and behold four horns. And I said unto the 
angel that talked with me, What be these? And he 
answered me, These are the horns which have scattered 
Judah, Israel, and Jerusalem”’ (vy. 19). 

These horns well represent the barbarity of the 
nations which have pushed and scattered them. 
We must imagine them not only as horns (which 
are always suggestive of great strength in Hebrew 
imagery), but as instruments of cruelty, ‘“‘ horns 
of iron,” such as the mistaken prophets made to 
encourage Ahab, telling him that thus should he 
push the Syrians. 

Like the four horsemen, their number simply 
suggests that these opposing powers come from all 
quarters. But if our fancy leads us to think of 
the powers which are thrusting sore at us now, the 
four horns will naturally be represented by German 
and Austrian, Bulgarian and Turk. Or if we think 
of the various fronts on which the horns are 
thrusting at our own nation, there are the 
thrusts of France and Macedonia, of Mesopo- 
tamia and of the sea (most brutal horn of all, 
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for it is so often the unprovoked attack of the 
hidden torpedo). 

But the prophet looks again. ‘‘ And the Lord 
shewed me four smiths” (v. 20). The Authorised 
Version calls them carpenters, but they are iron- 
smiths, skilled workmen who know how te break 
the horns. ‘‘ Then said I, What come these to do? 
And he spake, saying, These are the horns which 
scattered Judah, so that no man did lift up his head : 
but these are come to fray them, to cast down the horns 
of the nations, which lifted up their horn against the 
land of Judah to scatter it’’ (v. 21). 

Thus is the nation shown that, if their enemies 
are a present reality, so are the agencies which God 
has prepared with which to defeat the aims of all 
their foes. It is not easy to decide what kind 
of protecting agencies they were thus led to expect. 
But it is certainly suggested that they include 
human effort as well as supernatural interference, 
for nothing could tell more plainly of men’s own 
powers than these smiths, men of a trade unex- 
pectedly homely for a spiritual vision. And as 
God gives us the vision of encouragement to-day, 
it is to homely and definite agencies that we may 
look for that protection which we must not hesitate 
to think of as coming from Himself. Those who 
care to see in the four horns the nations which are 
ranged against us to thrust us from our place in 
the world, may think they see in the four smiths 
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the nations which not only seek to protect them- 
selves and each other from every thrust, but also 
have as their aim the reconstruction and final 
protection of the smaller nations which have been 
so sadly thrust aside and scattered—Great Britain 
and Russia, France and Italy. The Jews had 
blots upon their history which made it impossible 
to say that the punishment of the exile was wholly 
undeserved, and the same thing may suggest 
itself to some (though it is not for us to cast a stone) 
with regard to the past history of Belgium and 
Serbia. But God declared to His prophet that 
the nations He had used to punish them with had 
gone beyond what He intended, and that their 
horns should be broken accordingly. We may see 
a meaning in the message still: ‘‘I am very sore 
displeased with the nations that ave at ease: for I 
was but a little displeased, and they helped forward 
the affluction’’ (v. 15). 

But if this part of the vision suggests to us a 
line of speculation, it is perhaps more profitable 
to seek it within our nation itself. The iron-smiths 
have their counterpart in earthly powers which 
our countrymen are showing themselves strangely 
slow to recognise in this hour of need, and our 
Church is undecided how far the encouragement 
of them comes within her province. Four such 
agencies suggest themselves, with the help of which 
the war can certainly be won, but we have failed 
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as yet to put them in practice to the full. The 
first is efficiency. It needs the skilled workman 
to break the horn of iron, and it needs the best 
skill and technical knowledge that can be brought 
to bear in order to break the power of our enemies. 
In actual warfare, it is only men and weapons 
that are truly efficient which can win the day; 
in statesmanship and diplomacy there is no less 
need of efficiency than in the navy and the army ; 
in the organisation of our national life nothing can 
take the place of technical skill and arrangement. 
We are crying to God to break the power of the 
horns. Are we waiting for Him to work by 
miraculous means? Can we not see that He is 
waiting to use our iron-smith of efficiency ? 

And the second agency of protection is that of 
industry. We are trying now to mobilise our 
industrial power to the full. But it is industry at 
home which has failed more often than efficiency 
at the front. To this was due the tragedy of the 
early shortage of munitions, and the hesitation 
of workers to accept anything but short hours and 
high pay has often robbed industry of its protective 
power. 

A third agency is that of economy. ‘“‘ Thrift in 
war-time’ has become a parrot-cry, but not a 
living force among our people. The standard of 
luxury had risen so high in time of peace, that, 
theoretically, we are glad the war has come to 
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bring it down. But those who are making money 
are selfishly spending it, when the only wise and 
patriotic course is to lend it to the nation, and to 
make provision for more difficult times to come. 
The Church is being appealed to in order that it 
may use its influence in inviting people to a new 
effort of thrift. The organising of war-savings is 
simply a serving of tables, but it is by no means 
beneath the notice of the Church or outside its 
scope. For the spirit needed is, in part at least, 
akin to some of what Christianity itself teaches and 
inspires. 

And this leads us to a fourth agency, which must 
be linked with all the others, and yet stands forth 
as the chief breaker of the horns—self-sacrifice. 
That is the true secret of the country’s protection, 
and it is within the power of every citizen to show 
it. If we do, the horns will be frayed indeed, for 
it is ever the way of victory. There is sadly little 
to admire in our German enemies to-day. But 
we must not stigmatise their magnificent self- 
sacrifice as quixotic and misdirected. On the 
contrary, the triumph of self-sacrifice in the 
incarnate life and atoning death of our Blessed Lord 
suggests that therein lies the universal secret of 
victory. What if the principle, on which He based 
His teaching and His life, be true alike of nations 
and of individuals, ‘‘ He that loseth his life shall 
save it?’’ May not the German horn be so long 
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exalted, with no counteracting power to break it 
yet, just because it has claimed for itself the pro- 
tecting power of self-sacrifice, while we ourselves 
are content to stand by and applaud when we see 
it-in our heroes at the front ? 

These four suggestions will suffice; they are 
just the qualities to which a portion of the Press 
has been calling us with wearisome monotony— 
efficiency in carrying on the war, industry through- 
out our national life, economy as an individual 
effort, and self-sacrifice among those who are left 
at home. Why should the Church succeed in 
rousing men to devote all their energies to the 
attainment of these things, when the Press has 
failed? Because the Church can sound a higher 
note, and give a clearer call of encouragement. 
God’s promise, we proclaim, stands firm to a 
repentant nation, which is the object of His tender 
care. But for His blessings He wants to use 
homely agencies. It is He Who calls us to show 
those energies ourselves which shall break down 
opposing powers. And if this is hard to do, and 
calls for much self-sacrifice, it is a call to follow our 
Master, and therefore we may claim His strength 
in which to do it. Thus encouraged, we know 
that there are other agencies, less human and 
tangible, which God will use for the further working 
out of His gracious purposes. 

And so the prophet’s first two visions bring us 
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back to earth, with ideals which we could not have 
made our own if we had not looked into the deep 
things of God, with a new courage in our hearts 
which is based upon His protecting grace, and with 
a new resolve in our minds that we will do our part 
in the uplifting of our nation to a high and holy 
destiny. Once more the words of the vision echo 
in our ears, calling us alike to rejoicing and to 
effort, ““ I am returned to Jerusalem with mercies ; 
my house shall be built in it, saith the Lord of 
hosts, and a line shall be stretched forth over 
Jerusalem.” 


III. 
GOD’S IDEAL FOR THE NATION. 


The Third Vision—The Man with the Measuring 
Line; and its Sequel. 


(Read first, ZECHARIAH II.) 


ZECHARIAH S visions began with two great national 
encouragements, The four horsemen of Jehovah 
were the patrols of the spirit-world, announcing 
in the midst of upheaval that the earth was at 
peace, and that God was “returned to Jerusalem 
with mercies.”’ And the four smiths, who were 
seen scattering the four horns, were the powers 
which God uses, both human and spiritual, for 
repelling the cruel enemies of the nation. 

And now the encouragement takes a still higher 
form. A nation in the throes of reconstruction 
must see already the object of its new birth. It 
must feel more than the protection of the Almighty 
in the present ; it must grasp already the ideal of 

29 
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its future. Zechariah and his fellow-prophet, 
Haggai, have stirred the people to rebuild their 
temple in earnest, and are joyfully conscious that 
they are thus saving the chosen people from becom- 
ing merged in the debased communities which 
surround them. Five months’ work is already 
beginning to show some result ; the débris of the 
former desolation has been removed, the new walls 
are beginning to rise. And with them the new 
birth of the nation is taking place; it is reconsti- 
tuted indeed, its future life is assured. And the 
question arises in men’s minds, What will come 
next? The prospect of rebuilding the whole city 
lies before them. Its broken walls shall be again 
set up. Of what size should they be made? How 
soon may they begin to measure them out? God 
answers this question in this next vision of the 
measuring line. : 

“And I lifted up mine eyes, and saw, and behold 
a man with a measuring line in is hand. Then 
said I, Whither goest thou? And he said unto me, 
To measure Jerusalem, to see what is the breadth 
thereof, and what is the length thereof’ (vv. 1, 2). 

This young man was no spiritual being like the 
horsemen and the angels. He represents the 
active Jews of the time, setting to work in a matter- 
of-fact way to rebuild their city and reconstruct 
their national position. But God means them to 
do more than that. The terrible visitation of 
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conquering invaders, whereby they had lost their 
city for so many years, was meant to teach them a 
greater lesson than they had yet learnt. The 
Divine Hand must have a share in the rebuilding. 
The young man must be stopped; the work of 
his measuring line is far too narrow in its limits ; 
God’s own measurements are far wider. 

“ And, behold, the angel that talked with me went 
forth, and another angel went out to meet him, and 
said unto him, Run, speak to this young man, saying, 
Jerusalem shall be inhabited as villages without 
walls, by reason of the multitude of men and cattle 
therein” (vv. 3, 4). 

And why is he to stay his hand in the rebuilding 
of the walls that surround the city? Are there 
to be no walls at all? The next verse reveals 
that the true wall of defence is the wall of divine 
protection, which is a barrier of fire such as no 
enemy can surmount. “‘ For I, saith the Lord, 
will be unto her a wall of fire round about, and I 
will be the glory in the midst of her’’ (v. 5). 

The words recall the vision which came to Elisha 
at Dothan, when the city was seen to be sur- 
rounded by horses and chariots of fire. And yet 
it did not mean that there was to be no effort on 
their part to rebuild, and that they were only to 
trust God instead of the human toil of setting up 
walls round their city. Many years afterwards, 
under the guidance of Nehemiah, they did build 
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walls round it, and God’s manifest blessing rested 
on a labour in the face of their foes which had 
astonishing success. The thing that mattered 
was that they should begin with the protection 
that was divine. They must trust God first, and 
then proceed in their work of reconstruction in 
no narrow earthly spirit, with a power of vision 
upon them. And their vision must be no less 
than the perception that they were striving to 
realise the divine ideal. 

The bearing of all this on our own case is not 
hard to find. The calamity of war which has 
befallen our nation calls for a rebuilding, a work 
of reconstruction which is not of material walls 
and buildings, but of the whole framework of 
social] relations, the entire structure of our national 
life. In France and Belgium the material damage 
wrought by the destroyer must wait till the tide 
of war has been rolled back. But in the less 
material sphere, which is the chief concern of our 
more favoured country, there is no question of 
waiting till the war is over. The call to rebuild 
has come, the opportunity is present now. 

The vigour of our nation is already setting 
itself to reconstruct. Our ideas and our organisa- 
tions have alike to be readjusted. The young 
man stands with his measuring line to measure 
our Jerusalem afresh. And the duty of the Church 
(which may well represent the angel of the vision) 
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is to stop him in any mere uninspired efforts to 
make things what they were. He must have 
the new ideal for his work. He must himself 
see the ideal; he must have a vision of the 
state as it ought to be, of our nation as it is 
in the mind and purpose of God. 

“Run and speak unto this young man.” Do 
not doubt that this is the order which has come 
to the Church at the present moment. It is a 
call which we dare not disobey. And we must 
not be afraid to tell him that a wider and fuller 
national life must be marked out than men have 
dreamed of yet, a life which gives the King of 
kings His rightful place, a life in which the guid- 
ance of His Holy Church is recognised. “‘ For I 
will be unto her a wall of fire round about.’”” How 
precious is the girdle of blue water that surrounds 
us. And yet there is the chance, against which 
we are taking precautions such as have not been 
thought of for a hundred years, that the enemy 
might cross it. But the wall of fire is stronger 
still. And it will recede according to our need of 
expansion, so that we can live “as villages with- 
out walls by reason of the multitude” of those 
embraced within the saving mercy of our God. 

Truly it is a glorious ideal! But we must first 
see the vision ourselves. Do not forget that part 
of our patriotic duty is to be, not only one with 
our brethren now (one with those who are in the 
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dire hour of conflict, and with those who stand 
for the nation in counsel and policy), but one 
likewise with our God. And when the vision has 
come indeed, we will not be simply visionaries. 
When the nation has grasped the ideal, then it may 
use its own efforts to rebuild the walls, sure that 
the blessing of God will be upon them, and the 
protection of Him Whom we have left so sadly out 
of count in the time that is past. 

This third vision is in one sense unique. It is 
not followed immediately by the vision which 
stands next in the mysterious series. Short as 
the second chapter is, more than half of it is an 
interlude which is added to the vision of verses I-5. 
It forms a kind of poetic epilogue, an inspired song 
which the prophet utters when the vision has 
passed. But it must not be separated from it, 
for it is plainly suggested by God’s ideal for the 
nation which has just been so strikingly revealed. 
As the prophet speaks of the widening of the com- 
pass of the city walls, and the divine ideal of the 
spaciousness of God’s protection, he remembers 
that the inhabitants of Jerusalem only represent 
a small part of the Jewish nation. The message 
must extend yet further afield, and he does his 
best to spread it. His song consists of two parts; 
the first is a call to the Jews who have not returned 
with their brethren to Jerusalem (vv. 6-9); the 
second is a joyful assurance that God’s ideal for 
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them is something more than national, that the 
breadth of His protecting mercy embraces all 
the nations beyond, and that when the Lord’s 
manifest dwelling-place is in Jerusalem, its worship 
will attract the other nations of the world, and 
all mankind shall thus be united to God. 

Let us look at these two messages one by one, 
with the ideal which each conveys. 

First, those Jews are invited to return to their 
motherland who are still in “‘ the land of the north.’ 
The nation has been scattered to the winds, some 
in captivity, and others in voluntary exile. But 
the time has come to return. ‘‘ Ho Zion, escape, 
thou that dwellest with the daughter of Babylon” 
(v. 7). The whole nation, whether scattered or 
returned, whether ill-treated by Babylonian con- 
querors or labouring amid difficulties to restore 
the national ideal at home, is precious in the eyes 
of God. “‘ For thus saith the Lord of Hosts: (After 
glory hath he sent me) unto the nations which spoiled 
you: for he that toucheth you toucheth the apple 
of his eye”’ (v. 8). 

And as we talk of national reconstruction in this 
time of war and crisis, our view is altogether too 
narrow if we do not lift our eyes to a wider horizon 
than that of the nation at home. We must not 
forget that we are part of a vast Empire, which is 
only just beginning to find and to realise itself 
in this hour of need. Its component parts were 
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so loosely joined together, with so few real links 
except an unfailing affection for their mother 
country in the breasts of those scattered through 
the world, that we ourselves seldom had them in 
our mind. We looked to them indeed when the 
Empire was suddenly threatened with danger from 
its foes. But there was no need to cry with 
Zechariah, ‘‘ Ho, ho, flee from the land of the north, 
saith the Lord’’ (v. 6). Sons of the Empire came 
pouring over to our aid from ‘‘ the four winds of 
heaven,” from Australia and New Zealand, from 
Canada and South Africa. Nor was there less 
readiness on the part of those brothers of alien 
faith and race who are sons of our Empire in India. 
They have come, not as escaping from a hostile 
Babylon, but in order to face the Babylon with 
whose forces we are trying to cope. But if the 
young manhood of our colonies and dependencies 
has responded so nobly to the call of the mother- 
land in her hour of need, it is the more reason why 
we should send out a higher call to a nobler 
imperial union. For such a movement must come 
from ourselves who are at the centre. There is 
no doubt that the bonds of Empire will be closer 
henceforth in the worldly sense. Already men 
are beginning to plan and scheme for a reconstruc- 
tion of economic activities which shall unite the 
Empire in tariffs and trade encouragements. The 
young man who measures the walls of Jerusalem 
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will see that they are widened thus. But he still 
needs telling that there is another sense in which 
those “‘ spread abroad as the four winds of heaven ” 
must be one, in a union which is in Christ Jesus 
our Lord. We believe that we are a nation won- 
drously favoured by God, and we like to think 
of ourselves as a chosen people, whose name stands 
in the world for righteousness and peace, for honest 
dealing with other nations, and respect and pro- 
tection for small states and weaker peoples. We 
have spoken, in connexion with the first two 
visions, of the destiny of England. But here we 
are bidden to look further, and realise that our 
duty is to make the British Empire a praise in 
the whole earth. We cannot doubt that so powerful 
an Empire, in which we are striving after the ideal 
that right should be preferred to might, must be 
a precious instrument for good in the hand of God. 
If long ago the brute force of the Assyrian Empire 
could be in the Divine Hand as “‘ the rod of mine 
anger ’’ (Isaiah x. 5), how far higher are the possi- 
bilities for an Empire which claims the protection 
of God and names the Name of Christ! It is not 
presumptuous if, in a spirit of thankful humility, 
we take this as a message for our Empire, “‘ He 
that toucheth you toucheth the apple of his eye.”’ 
But it remains for us to act up to our privilege. 
Let us begin by helping our brethren far afield 
to join us in realising it, 
D 
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The second part of Zechariah’s epilogue to the 
third vision is similar in its wider outlook, but 
its horizon is now not even bounded by the Empire, 
for it embraces the whole world. The “ daughter 
of Zion’’ is shown a new reason for rejoicing in 
God, and in His presence with His people. The 
setting up of the temple will so attract the outside 
nations to the worship of Jehovah, that even the 
heathen will come and make themselves one with 
God’s people. ‘Sing and rejoice, O daughter of 
Zion: for, lo, I come, and I will dwell in the midst 
of thee, saith the Lord. And many nations shall 
join themselves to the Lord in that day, and shall 
be my people”’ (vv. IO, II). 

And we may be glad that the missionary ideals 
of the Church thus find a place in the message of 
Zechariah. To quicken our own spiritual life as 
a nation will have a far-reaching effect upon the 
world. We must not narrow our walls so as to 
exclude those who now claim no share in the 
Saviour Who is our’s to-day. But we must let 
our national light shine more fully before men, 
if we are to hope to bring heathen nations within 
the fold of the Gospel. Let us not fail to make 
this a part of our ideal. ‘‘ In Christ Jesus there 
is neither Jew nor Gentile, Barbarian nor Scythian.” 
We do indeed retain the distinguishing marks of 
nationality, and at this time the individual life of 
each nation is being more clearly marked out than 
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ever. But our spiritual patriotism must stretch 
wider than nation or empire. It is the Saviour 
of the world Whom we have set out to follow, 
and we must aim at nothing short of the evan- 
gelisation of His world. It is part of the trust 
that we hold from Him, and of the ‘‘ white man’s 
burden’ which our Empire must shoulder. The 
war may seem to have placed new obstacles to 
the advance of Christ’s kingdom among the nations 
of the world. But that must not discourage us. 
-For the lethargy of the nations has been shaken off, 
they are awake to whatever call may come at this 
time of unrest; they are alive to possibilities to 
which they have long been dead. God’s own 
message to the world to-day does not differ from 
that which closes the passage which we have been 
considering: ‘“‘ Be silent, all flesh, before the Lord: 
for he ts waked up out of his holy habitation ’’ (v. 13). 

We have said at the outset that a nation in the 
throes of reconstruction must grasp already the 
ideal of its future. That is why the National 
Mission is something more than an effort of Repent- 
ance. It is also a message of national hope. This 
is the ideal which must be realised from the first, 
while the repentance is regarded as the means 
leading to that end. The Mission is the Church’s 
interference in the work of reconstruction. It is 
the plain means by which she is trying now to 
“run and speak unto the young man,” and appeal 
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to the activities of the nation to give God His 
place. And in these prosaic days, in which there 
is so little of the vision of what is beyond our 
horizon, and men seem to have lost the power of 
seeing visions and forming ideals, here is a great 
opportunity of proclaiming a larger hope, and 
unfolding the splendid future which God has 
ready for a nation which will trust itself to Him, 
and prove itself “‘ the apple of His eye.” 

And the Mission’s message of hope must not 
leave out these two elements which Zechariah 
seized on in his epilogue to the vision. The wide 
view of the Empire must be there also, a world- 
wide bond of union in Christ, ‘‘ hands across the 
sea,’ which are linked, not only in the ready aid 
they give in actual warfare, but in their fight with 
the prince of this world, and the evil powers which 
would claim the kingdoms of God and of His Christ 
for their own. 

Nor must any effort of the Church at home be 
made without conscious union with the Church 
abroad. A Mission of witness at home must 
have as its ideal the bearing of that witness to 
the ends of the earth. Part of our repentance 
must needs be for the new difficulties we have 
caused for those who are first hearing the Gospel. 
For, as we have told them, Christians are brothers in 
Christ, but now we are engaged in fratricidal war- 
fare. But if such repentance is real, it rouses a 
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new hope that they will see something of our Master 
within us after all. We cannot doubt that God is 
going to use this world-upheaval for His own 
purposes. The best way to see our own ideal is 
to try and picture His, and begin with the 
assurance of a great and glorious future, since 
we know that God “‘is waked up out of His holy 
habitation.” 


IV. 


SIN AND SAINTLINESS—THE CHURCH’S 
RESPONSIBILITY. 


The Fourth and Fifth Visions—The Filthy Garments, 
and the Sons of Oil. 


(Read first, ZECHARIAH III. and IV.) 


THE prophet’s first three visions concerned the 
nation. They were a striking illustration of the 
real position of the returned Jews, and conveyed 
a message which arrested the eye in a way some- 
what similar to the more serious kind of political 
cartoon. And they contained a message of hope. 
It is only in the fourth vision that we are brought 
face to face with sin. It seems at first sight as 
if there was a dislocation in the order of the visions. 
For our present study of them it might be: better 
if we could read the message of repentance before 
we come to that of hope. This was indeed the 
instinct of the prophet himself, and we have seen 
42 
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how, three months before the visions came to him, 
he started his ministry with a solemn call to the 
people to repent. But in these visions which were 
afterwards vouchsafed to him, the message is 
arranged in a different order, in which we must 
believe that he was lifted out of himself to reveal 
the sequence of a national revival as it seemed 
good to the Holy Spirit. The ultimate object of 
the call is put before the people first, and is meant 
to arouse in them a new hope and make them seek 
the means for a new revival. 

But repentance is an inward response of man to 
God, which can scarcely begin at the circumference 
of the circle of which He is the centre. It must 
start with those who are nearest to Him, and then 
spread outwards. The nation will never repent 
unless the Church leads the way and repents first. 
No man ever influenced his people more speedily 
and profoundly than Ezra the priest, when he suc- 
ceeded in righting the abuse which was destroying 
his nation, and by a single speech induced them 
all to give up the foreign wives they had married, 
and come back to purity of national life and wor- 
ship. But he did it by an act of moving and 
heart-felt repentance with which he identified 
himself to the full. Amid every sign of utter 
self-abasement he ‘‘sat down astonied,” and 
then, identifying his act with the Church’s system, 
he arose up from his heaviness at the time of the 
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evening sacrifice, and spread out his hands to God 
and said, ‘‘O my God, I am ashamed and blush to 
lift up my face to thee, my God: for our iniquities 
are increased over our head, and our trespass is 
grown up unto the heavens” (Ezra ix. 6). And 
the people are so moved, that they offer to follow 
the pathetic lead given them in the long confession 
in which he pours out his soul. We are given the 
fine response of a spokesman of the nation to 
Ezra, the representative of the Church: “ Arise; 
for this matter belongeth unto thee: we also will 
be with thee: be of good courage, and do it” 
(Ezra x. 4). 

And the teaching of the fourth and following 
visions is the same. When, as in the earlier visions, 
the people have grasped the object of the revival, 
they must see the Church repenting of sin, they 
must see her representatives in a new sense iden- 
tified with saintliness, and then they will be ready 
(as in the sixth and seventh visions) to contem- 
plate the active renunciation of their own sin. 

It is a strange sight which meets the eye of 
Zechariah. Joshua, the high priest, was the head 
of the Jewish Church, one of the two great men of 
the nation in the prophet’s time. It was he who 
was the spiritual leader of the nation, and, since the 
return from Babylon, was mentioned along with 
Zerubbabel their prince. But the high priest now 
appears in sorry plight, for he is ‘‘ clothed with 
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filthy garments.’’ White has always been the 
outward emblem wherein the ministry of God is 
carried on; the sight of a priest clothed in filthi- 
ness is a shock to the religious sense. But it is 
thus that the spiritual representative of the rest is 
now seen in vision. It is the garb of sim that 
wraps him round. And it is not only in God’s 
presence that he stands thus. The adversary 
is there to accuse him, even ‘‘ Satan standing at 
his right hand to be his adversary” (v. 1). It is 
the devil’s doing. Man has a harder chance to 
be white and clean when there is a spiritual enemy 
to make him appear unworthy in the sight of God. 
But God speaks to Satan, and shows him that the 
scorching fire of sin has not yet destroyed the 
spiritual force within His servants. ‘“‘ And the 
Lord said unto Satan, The Lord rebuke thee, O 
Satan; yea, the Lord that hath chosen Jerusalem 
vebuke thee: is not this a brand plucked out of the 
fire?” (v. 2). 

Satan was rebuked then; now, in the atoning 
sacrifice of Him Who died to take away our sins, 
he is worsted. But do we realise how we have 
been scorched, how narrowly saved from destruc- 
tion? We of the Church must think of God as 
looking at us, and saying, ‘‘Is not this a brand 
plucked out of the fire?’’ That is what we 
all are; are we living in thankful remembrance 
of it? 


46 A PROPHET’S VISIONS AND THE WAR 


‘So vile I am, how dare I hope to stand 
In the pure glory of that holy land? 
Before the whiteness of that throne appear? 
Yet there are hands stretched out to draw me near. ” 


But God does more than pluck the high priest 
out of Satan’s clutches. His voice is heard again. 
“And he answered and spake unto those that stood 
before him, saying, Take the filthy garments from off 
him. And unto him he said, Behold, I have caused 
thine iniquity to pass from thee, and I will clothe 
thee with rich apparel. And I said, Let them set 
a fair mitre upon his head. So they set a fair mitre 
upon his head, and clothed him with garments ; and 
the angel of the Lord stood by”’ (vv. 4, 5). 

God helps us now to strip off the garb of sinners, 
and we must not doubt that His Grace is longing 
to clothe us with the righteousness of saints. There 
is a motto text written over the door of the clergy 
vestry in my church, which I pass under as the 
representative of the rest. It is this, ‘‘ They shall 
walk with Me in white.” And our promise is not 
only for the future. We may indeed hope 


‘That in the Father’s courts our glorious dress 
May be the garment of Thy righteousness.” 


But we may walk in white now. Do not let us 
be merely trying to put off the garb of sin that 
wraps us round. Let us put on the heavenly 
virtues which God in His mercy has ready to 
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clothe us with. And do not overlook the personal 
nature of this vision. It is true that the high 
priest represents the whole Church ; but his sym- 
bolic action is meant for every worshipper to copy. 
The message is for each individual within the 
Church ; this is the call of the present hour to one 
and all. 

And the mysterious ending of the vision reveals 
the effect of the Church’s own inward repentance 
upon the nation at large. ‘‘ Hear now, O Joshua 
the high priest, thou and thy fellows that sit before 
thee ; for they are men which are a sign: for, 
behold, I will bring forth my servant the Branch’”’ 
(v. 8). 

The revival within the Church is a “sign” that 
the revival is coming for all. The sanctifying of 
Joshua heralds the moment when Zerubbabel, who 
is spoken of as the “ Branch,” can come forward 
as the Messianic ruler, and, when the crown of 
God’s favour is placed upon his head, there 
begins a new era of national purity and godliness, 
in which the social relations between man and man 
are cleansed and uplifted. They exchange class 
hatred for brotherly kindness, and invite each 
other to share in the new prosperity. 

“ And I will remove the iniquity of that land in 
one day. In that day, saith the Lord of Hosts, shall 
ye call every man his neighbour under the vine and 
under the fig tree”’ (vv. 9, IO). 
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A word may be added about the mysterious 
“Satan,” to whom we must not give the full 
significance of the Satan in the Gospel. He is 
simply ‘‘the Adversary,’ and we may identify 
his part in the vision with the opposition which 
the Church meets with from earthly as well as 
from spiritual objectors. This time of war is no 
moment for denouncing that side of the nation 
which is hostile to the faith of Jesus Christ. We 
may leave it to the Lord to rebuke such a spirit, 
provided that we are ready to confess our own 
sin, and seek God’s offer to exchange it for saintli- 
ness. This is the first means by which we may 
prevent the adversary from having cause to blas- 
pheme. 

This fourth vision of the revival of the Church 
by the removal of the filthy garments from the 
high priest, is followed in natural sequence by 
the fifth vision of the sons of oil, in whom the 
saintliness of the Church’s representatives is further 
manifested, for they appear as the channels of 
God’s grace, supplying to the rest the Light of the 
world. The passage is difficult as well as mysterious, 
and therefore only one of its lessons and part of its 
explanation can be attempted here. The prophet 
sees the seven-branched candlestick which was 
one of the sacred vessels of the temple. And just 
as we sometimes place electric light in candelabra 
meant for candles in our churches, so this candle- 
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stick is supplied with oil from seven pipes, one to 
each light. 

“And he said unto me, What seest thou? And I 
said, I have seen, and behold, a candlestick all of 
gold, with its bowl upon the top of it, and its seven 
lamps thereon; there are seven pipes to each of 
the lamps, which are upon the top thereof” (iv. 2). 

But as oil comes from the olive tree, two 
such trees are actually seen growing beside it, 
from which the supply comes. “‘ And two olive 
trees by it, one upon the right side of the bowl, and 
the other upon the left side thereof’’ (v. 3). Passing 
over for the present the difficult verses which 
follow, we find Zechariah asking, ‘“‘ What are these 
two olive trees upon the right side of the candlestick 
and upon the left side thereof . . . that empty the 
golden oil out of themselves ?”’ (vv. 11, 12). And 
the answer comes, ‘‘ These ave the two sons of oil, 
that stand by the Lord of the whole earth’’ (v. 14). 
What could it mean? The two were evidently 
Joshua and Zerubbabel, who helped the work of 
building the temple, the spiritual centre of the 
nation, and were thus the channels of the grace 
of God, the means whereby the oil of righteousness 
was being supplied to the restored community. 
We may find it difficult to see how Zerubbabel 
the prince and layman is here revealed side by side 
with Joshua as a representative of the religious 
side of the nation. But the verses we have 
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omitted explain his identification with the cause of 
God in the land. The message that comes to him 
in verse 6 is, ‘‘ Not by might, nor by power, but 
by my spirit, saith the Lord of hosts.” It is by 
divine means, and not by human power, that he 
will fulfil his work for his nation. And the climax 
of that work, and of his influence upon his fellows, 
will be reached when he shall complete the temple 
by putting the coping stone in its place, amid the 
acclamations of the assembled multitudes, when 
“he shall bring forth the head stone with shoutings 
of Grace, grace, unto 1t”’ (Vv. 7). 

Joshua and Zerubbabel, therefore, both appear 
in this vision as the representatives of God and His 
work in the nation, the one~ standing for the 
ministry and the other for the laity. And the 
application to ourselves, to our Church and nation 
to-day, is an obvious one. Joshua does not simply 
put on the garb of righteousness as apart from his 
fellows. True purging out of sin leads to work 
for God, and the supplying of the needs of one’s 
fellow-men. The righteousness of saints is not 
really fair and white, unless, like the King of 
saints, they give themselves for the brethren. 
Men need the Light of the world, and it often 
shines in their own hearts with a burning power 
which is supplied through human channels. This 
is the real meaning of saints in their relation to 
the world. These verses of Zechariah have been 
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chosen by the Chureh as the Lesson for S. Philip 
and S. James’s Day. Obviously they are identi- 
fied with the two sons of oil. But they are but 
typical of the rest whom God wills to clothe in 
white, typical even of ourselves. We must indeed try 
to put on the fair raiment which God has ready 
for us. But we must also offer ourselves afresh 
to Him to be the channels of His grace to the 
world. The priests of the Church are thus used by 
Him in a special sense, for it is they who dispense 
the Sacraments, and convey the means of grace 
to the faithful. Such a relation to their flock in 
things ecclesiastical, can be reflected in the rest 
of their pastoral lives. If this were an address to 
the clergy, it would be natural to dwell at length 
on the position of Joshua, and his responsibility, 
as an officer of the Church, to lead the rest both in 
the removal of sin and the development of saintli- 
ness. In the cultivation of his spiritual garden, 
there is more to do than the uprooting of the 
weeds, there must also be the planting in of the 
flowers of grace and virtue, if he is to attract others 
and lead them to a like cultivation of their souls. 
But, of the sons of oil, Zechariah says most 
about Zerubbabel, and the vision is thus full of 
lessons for those of the Church who are outside 
the priesthood, and suggests a practical medita- 
tion on the priesthood of the laity. The words 
spoken to the layman Zerubbabel, as representa- 


52 A PROPHET’S VISIONS AND THE WAR 


tive of the Church, and responsible in part for 
the supply of the oil of grace to the rest of the 
nation, suggest a twofold ideal. And it is the same 
ideal as that which the Church of England Men’s 
Society sets before it, with its double rule of prayer 
and of work. First comes the rule of prayer, the 
living of a life consciously dependent upon God, 
and seeking to live in His power. The layman of 
to-day still needs the message for the daily life 
that he lives among men, ‘“‘ Not by might, nor by 
power, but by my spirit, saith the Lord of hosts.” 
That is the first responsibility in his life as a 
Churchman, and it is the secret of what follows. 
For, secondly, comes the rule of work, the obliga- 
tion to do something for Christ and His Church. 
Zerubbabel was the real builder of the temple, 
and it was he who placed the final coping-stone 
upon the house of God. But it meant more work 
than the outward ceremony of that great day 
when the applauding people shouted, “‘ Grace, grace, 
unto it.” It was also true that ‘the hands of 
Zerubbabel have laid the foundation of this house” 
(v. 9). There were days of quiet work for the 
Master, amid the doing of things too insignificant 
even to command respect. 

‘““Who hath despised the day of small things? 
They shall rejoice, and shall see the plummet in the 
hand of Zerubbabel”’ (v. 10). Does the layman 
of to-day realise that he has the plummet in his 
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hand, with which to measure the spiritual temple 
that is rising up, and to keep it straight and true ? 
We, of the ministry, ‘‘ shall rejoice ’”’ as we welcome 
him thus to a share of our responsibilities, and he 
may feel that the sight of him brings gladness also 
to “the eyes of the Lord,” which “‘ run to and fro 
through the whole earth’’ (v. 10). 

There is indeed a responsibility, to-day, for both 
the sons of oil to fulfil. Our nation never needed 
more sorely than now a supply of the oil of humility 
and trustfulness, of the worship of God and the 
acceptance of His Son. These are things that are 
supplied to ourselves. Every partaker of the 
Sacrament of the Lord’s Body and Blood has 
within him a grace which will enable him to be a 
channel of help to his fellows. Thanks be to God 
that He uses us as the sons of oil to make His 
light shine before men. May their present need 
urge us to use and to disseminate His bounty 
better. 

These two visions suggest to the Church her 
responsibilities in the confession of sin and the 
cultivation of saintliness, not only at all times, but 
specially in a time of crisis such as besets the 
nation now. It is thus that it behoves her to lead 
the way. But the plainest reference of all seems 
to be to the Mission of Repentance and Hope. 
For the first principle of such a Mission is plainly 
indicated. It must begin at the centre, if it is to 
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reach to the circumference. At head-quarters this 
has been the case from the first. The work of the 
committee was preceded by a three days’ Retreat, 
and the recommendation to us all was that the 
revival should begin with the clergy themselves, 
who should then gather round them their faithful 
communicants. 

First must come the consciousness of the filthy 
garments and the stripping off of the sin that 
surrounds us. There must be no self-righteous 
feeling that it is merely the sins of the nation 
outside that we are confessing, for it is useless 
unless we begin with our own. And then, in a 
twofold ministry of priesthood and laity, the two 
sons of oil must be supplying the needs of the nation, 
and making the light shine in dark places. It is 
easy to look down on the little local efforts made in 
the various parishes of the land, without the name 
of any outside missioner to help to build up the 
Church and parish. But we have heard the 
warning that we must not ‘despise the day of 
small things.”” To stir a few of the faithful, and to 
see the plummet in the hand of Zerubbabel is in itself 
a matter for rejoicing. It is a sad thing if earnest- 
minded people, and even many of the clergy them- 
selves, are found raising difficulties in the way of 
the mission, and shaking their heads about its 
chance of success. There were many obstacles 
which rose up in front of Zerubbabel, from the 
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apathy of his own people as well as the opposition 
of those outside. A mountain of difficulty seemed 
to confront him. But he received his reassurance 
in a verse which has not yet been quoted: ‘‘ Who 
art thou, O great mountain ? before Zerubbabel shalt 
thou become a plain” (v. 7). Even so may we 
look for difficulties to be smoothed away of which 
we all admit the presence. The first step in the 
Mission is worth while in itself, even if no more 
results. If the Church is clad with a fairer mitre 
and whiter garments henceforth, and if the sons of 
oil be more fully supplied with the means to be 
channels of God’s grace to the nation, we may well 
leave the rest to Him Who revealed through His 
prophet that the secret of true success is ‘‘ Not 
by might, nor by power, but by my spixit.”’ 


V. 
THE EXPULSION OF NATIONAL SIN. 


The Sixth and Seventh Vistons—The Flying Roll and 
the Woman in the Ephah. 


(Kead first, ZECHARIAH V.) 


THE prophet has already seen a vision which 
has comforted him concerning the removal of sin. 
The high priest has been stripped of his filthy gar- 
ments ; Satan’s opposition has been broken down ; 
the spiritual representative of the nation has been 
clothed with rich apparel and a fair mitre. And 
the next vision of the sons of oil has shown him 
how potent for the help of the nation are its saints, 
the channels of the Divine grace to men. 

But no nation must rely merely upon the 
righteousness of the few. It is indeed a source 
of national strength far greater than we imagine 
that we have in our midst men of upright life 
and holy purpose. They rise above the rest as 
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Moses on his hill-top of prayer and communion 
with God rose above the host that fought in the 
valley below. But the new spirit must reach to 
the rank and file. It is the nation as a whole that 
needs uplifting, and the removal of its sinfulness 
entails a spiritual movement which must reach 
the length and breadth of the land. It is the 
people who must be spiritually awake to their 
own shortcomings in the sight of God, and it is 
they who must combine in this effort to remove 
them. No one can pretend that this is now the case 
with ourselves. The revival of religion at the front 
has not yet spread to us at home, and we remain 
dead to that sense of spiritual need which comes 
to the men in the trenches. We confuse the 
righteousness of our cause with the righteousness 
of our lives, and are so convinced of the presence 
of the former that we do not trouble to notice 
the lack of the latter. Would that a Zechariah 
could pass through the length and breadth of our 
land proclaiming the two visions contained in the 
fifth chapter of his book ! 

The vision of the flying roll was quite unlike 
the rest, in that it was a wholly terrifying sight 
which passed before the prophet’s mental gaze. 
“ Again I lifted up mine eyes, and saw, and behold, 
a flying voll. And he said unto me, What seest 
thou? And I answered, I see a flying roll; the 
length thereof is twenty cubits, and the breadth thereof 
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ten cubits’’ (vv. I, 2). It is the curse that passes 
overhead, to descend on the houses of sinners. 
The vision is one which we can understand to-day 
as the world has never been able to picture it 
before. For if we try and picture a curse that 
flies through the air, the terror of the sky, which 
may fall on men’s houses and destroy them, it 
suggests to us a Zeppelin at once. But Zechariah 
saw an air-raid, not from Germany, but from 
God. A huge roll of parchment seemed to come 
flying through the air, probably spread out, and 
extending some thirty feet by fifteen (something 
like the size of an aeroplane, if not an airship). 
And it was full of writing, terrible writing, even 
the curses of God, coming down to visit and destroy 
men and their dwellings. What a dreadful sound 
God’s curse has! We so much prefer to think of 
God’s blessing. What could it be a curse for? 
There is no doubt of the answer; it is the curse 
on sin. That flying roll was far more awful than 
any form of aircraft seen nowadays. It did not 
destroy haphazard, nor claim a few innocent 
victims in an undeserved attack. It found out 
the houses of the sinners on whom the curse rested, 
and crashed into them one by one. They could 
not escape ; their turn came. And its object was 
to get rid of sin out of the land. Here is Zechariah’s 
own report of it: “‘ Then said he to me, This is the 
curse that goeth forth over the face of the whole land: 
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for everyone that stealeth shall be purged out on the 
one side according to it; and every one that sweareth 
shall be purged out on the other side according to it. 
I will cause it to go forth, saith the Lord of hosts, 
and it shall enter into the house of the thief, and into 
the house of him that sweareth falsely by my name: 
and it shall abide in the midst of his house, and shall 
consume it with the timber thereof and the stones 
thereof ’’ (vv. 3, 4). 

The reminder that God’s curse is on sin is the 
first thing that we need. God hates sin, He will 
not have it, it must be hurled from His presence. 
We may go on in sin, and not trouble ourselves 
about it. It is not given to us to see visions, and 
so we do not perceive the flying roll. But it is 
hovering overhead still. Sooner or later, it is 
going to fall on every unrepentant sinner. If God’s 
world is to be made a fit place for His Kingdom 
to come indeed, for the Son to take up His power 
and reign, He must purge out the sin, and purge 
out with it all who persist in clinging to it. 

This is a very terrible message! We regard it 
in these days as elemental and rudimentary. But 
we must never allow ourselves to forget it, because 
it is from it that the glorious message which has 
followed it draws its meaning and its efficacy. 
But thank God! we Christians have something 
to add to what the prophet Zechariah saw. 

Another vision passes before our eyes; it is 
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Jesus, the Saviour, the Lamb of God, which taketh 
away the sins of the world. He stands before the 
throne, and pleads the sacrifice of the cross; He 
took the curse upon Him (as S. Paul tells us), and 
offered Himself for us. His pleading in heaven for 
the sinner is always successful; what about His 
pleading on earth? His arms are stretched out 
to you: ‘‘ Confess, repent, give up that besetting 
sin, turn your life to Me.” And if you allow 
Him to continue thus what was begun in your 
baptism, your name is blotted out of the roll of 
dishonour, and the curse will not touch you. This 
is salvation from sin. But is this pleading always 
successful, too? He has done His part ; if only all 
the inhabitants of our Christian land would do 
theirs, the roll would wind itself up, and float 
harmlessly away out of the sight of our shores. 

But everyone must begin with himself. ‘ But 
how,” we indignantly cry, “can the curse on 
the thief and the false swearer concern such as 
we?” Because we have stolen years of God’s 
time for our own purposes ; and because we have 
turned the oath of our baptismal allegiance into a 
falsehood. And so the most patriotic thing we 
can do is to purge our own houses from sin, and 
not be afraid to let our neighbours know that we 
need it. 

This is the individual side of the removal of sin. 
But Zechariah has a second vision of a similar 
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kind, which shows him its national side, as he 
sees it gathered up from the land and flung forth. 
He looks up again to the sky, and another strange 
sight meets his gaze. He has seen God’s curse on 
sin ; now he learns how sin may be done away. Itis 
partly by human means that this is achieved, by 
men’s own efforts to drive out the sins from among 
them. But there are divine means also, and Power 
behind to help, which is more than human. And 
for ourselves this Power is represented by our 
blessed Lord Himself. Sin is now pictured in the 
form of a woman. She is picked up, and forced 
into a barrel (an ‘‘ ephah,”’ the Bible calls it). A 
great lump of lead is put on it as a cover, so that 
she cannot get out and return. ‘‘ Then the angel 
that talked with me went forth, and said unto me, 
Lift up now thine eyes, and see what 1s ths that goeth 
forth: And I said, What is it? And he said, 
This is the ephah that goeth forth. He said more- 
over, This ts their resemblance in all the land: (and 
behold, there was lifted up a talent of lead:) and 
there 1s a woman sitting in the midst of the ephah. 
And he said, This is Wickedness ; and he cast her 
down into the ephah ; and he cast the weight of lead 
upon the mouth thereof’”’ (vv. 5-8). 

So far, it is superhuman help that has thus 
secured the sin. But now two women appear, 
winged like storks, who fly away with her out of 
the land. Thus, if sin is personified as a woman, 
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I would beg my sisters to note that it is women 
also who succeed in bearing her away from the 
land. There is our women’s patriotic duty at 
this moment. But ‘‘ the wind was in their wings ”’ ; 
it cannot be done without the uplifting of the spirit. 
They sail up into the air with their evil burden, 
and disappear in the distance, and the land is thus 
purified and claimed for God. But where do they 
go? With a strangely vindictive touch, very 
Jewish, but utterly un-Christian, the prophet is © 
told that sin is to be set down in the midst of 
Shinar, that is, Babylon, their arch-enemy. It 
is as though we should gather up and fling away 
all our national sins, and send them—to Germany. 
This touch well shows the difference in the tone of 
the religious world before the coming of Him Who 
taught men to love their enemies. “‘ Then lifted 
I up mine eyes, and saw, and behold, there came 
forth two women, and the wind was in their wings ; 
now they had wings like the wings of a stork: and 
they lifted up the ephah between the earth and the 
heaven. Then said I to the angel that talked with 
me, Whither do these bear the ephah? And he said 
unto me, To build her an house in the land of Shinar : 
and when it 1s prepared, she shall be set there in her 
own place’’ (vv. 9-11). 

If only we could do that in England! If we could 
gather up our national sins, and (as it were) shut 
them up in a barrel, and throw them away ! * But 
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this is what we must really be doing, and this is 
the time to do it. It is possible for a nation to 
seize on a sin and fling it away. When the war 
began, our ally Russia was degraded with vodka. 
drinking, full of the sin of drunkenness. And as 
a nation she has flung it from her with the pro- 
hibition of vodka altogether. With the spirit has 
gone the sin, and the regeneration of Russia has 
begun. There is many a national sin with which 
we may do the like. Perhaps this same sin of 
intemperance is what needs carrying away first, 
but there is many another, unbelief, indifference, 
and immorality. 

And the need to deal with these things at this 
instant is patent to all. Here is the kind of lament 
for national sins which we can all endorse. ‘In 
effect, the central issue of the war, for all con- 
cerned in it, is whether the new world afterwards 
shall be run on material or on spiritual lines. If 
we are prepared to acquiesce in a new materialism, 
why do we denounce its prophet, Germany? If 
we are determined that our civilisation after the 
war shall be spiritual, why do we not denounce 
(and try to reform) ourselves? Our worst defeats 
in the war have been at the hands of our own 
people and in the region of national character. A 
selfish and commercially minded individualism 
seems so ingrained in us that even fire cannot burn 
it out of us. There is no need to dilate on the 
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strikes of the South Wales miners and the Clyde 
workers ; on the spectacle of the numbers, in every 
class, who are still ‘on the make’; on the dis- 
honest work too often put even into Government 
contracts; on the reluctance of the majority to 
follow even the highest example and the most 
urgent pleadings in the matter of giving up alcoholic 
drink? 

And it is the Church which must face these 
things. It is we who must be seizing sin and 
flinging it into the barrel. It is our own efforts 
which must come first, and then the divine aid 
will be added, and, with the removal of our sin, the 
nation will be in a new sense a Christian land, full 
of the Presence of God. What if this effort be the 
Church’s contribution (and therefore ours) to the 
victory of our righteous cause in this war? Do 
we not believe that this is the right prelude to a 
real and final victory? And if it lead to victory 
in the warfare of the world, what of the victory in 
the spiritual world? ‘‘ Thy kingdom come.” We 
ask for it, and we long to see our Master reigning 
fully in our midst. We know that He Himself 
is longing, too. His kingdom will come indeed, 
and we shall have helped its coming, if we can 
offer Him our own hearts purged from sin, and 
a land from which wickedness has been flung 
away. 

1 E, A. Burroughs, ‘* The Hight for the Future,” p. 39. 
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And these two visions are capable of a special 
application to the National Mission. 

There are two ways of meeting an invasion by 
air. We may either attack the hostile aircraft, 
or we may warn those who are threatened by it, 
and induce them to seek a place of safety. But 
the first method is impossible in our spiritual cam- 
paign. The cause of God cannot be attacked. 
It is no good telling our fellow-countrymen that 
we can ward off the punishment of sinners. On 
the contrary, we must plainly tell them the great 
danger they are in. But the second method is 
our imperative and patriotic duty. We must try 
and induce them to seek a place of safety. And 
so the Mission is first and foremost a message of 
Repentance, a call to sinners to give up their sin, 
and save themselves from the curse of God which 
is flying overhead. And if they are bidden to seek 
“cover,” it must be the “‘ covering ”’ of their sins 
through the Atonement, the washing of them 
away in the precious blood of Jesus. It is to the 
foot of His cross that we must bring those whom 
we call from their sin. And for their permanent 
covering, we have the Church of God to offer them 
for their safety, that Church which they have 
always thought was theirs, but have never seriously 
used as a place to flee unto. Now is our great 
opportunity to bid them seek it. And the only 
thing that will make them respond is the sight of 
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ourselves as a Church, claiming on our own behalf 
the atoning death and living Presence of our 
Master, and already bringing forth the fruits of 
that repentance which we would offer so earnestly 
at this time to all our fellow-countrymen. 

Other calls to repentance may be sounding, and 
earnest personal appeals go forth which are not an 
invitation to the covering of the Holy Catholic 
Church. But through her lies the plainest path 
of safety according to our own belief. Let us show 
the courage of our convictions at this time, and, 
while welcoming every voice that uplifts the cry 
of repentance, let us boldly identify the National 
Church with the National Mission, and humbly 
yet confidently invite all sinners to find in our 
midst the refuge which they need. 

And as we turn to the vision of the woman in 
the ephah, we find a yet more definite leading. 
The Mission is almost like the barrel into which 
national sin is to be collected. We must get men 
to view it as a place into which to throw away 
their sin, a dust-bin into which to fling the refuse 
of their lives. Is the metaphor too homely, or 
may we think of the Church at this time as the 
scavenger whose duty it is to cover up and remove 
the barrel with its noxious load ? 

Each individual soul must be given the oppor- 
tunity of bringing out its sin, and of receiving the 
pledge of cleansing and forgiveness through the 
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ministry of reconciliation. But there is also a 
more human side to the removal of sin, and laity 
as well as clergy must join in fulfilling the function 
of the women who carried wickedness away from 
their country. God will give us the wings of the 
Spirit, and the uplifting power of His grace, but it 
rests with ourselves to put these spiritual forces 
in motion. This is the object of the Mission. It 
is a definite act whereby men may feel that some- 
thing has happened to rid us of our liberty, a 
foul taint of pollution, and to make it possible 
for a new era to begin. 

A letter from a clerical friend now living in 
America, speaks of the change that must have come 
over us through the war. He says he looks forward 
to returning soon to an England “ cleansed, puri- 
fied, and reborn.”’ It is sad to have to tell him 
that we are still waiting for the purifying to 
come. But can we not find it in this National 
Mission, which would take the corporate sin of 
our land and act as God’s instrument to remove 
it? 

Then, after such purification, the rebirth will 
lead to rebuilding. But the searching of hearts 
must come first. 


‘* Have we added ought to the fuel 
Of these fires of the wrath of God? 
Have we had no part in the warping of heart 
That has deluged the earth with blood? 
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‘But whatever our sins, the purging 
Has cleansed us and purified ; 
With heart and with brain we must build again 
Things of proof that shall abide. 
* * * * 
“* And—build on the One Foundation, 
That shall make the building sure,— 


The Rock that was laid ere the world was made,— 
Build on Him, and ye build secure !”’? 


1“ God’s Crucible,” by John Oxenham. 


VI. 


THE MESSAGE OF HOPE, AND THE 
CONQUEST OF ANTI-CHRIST 


The Eighth Vision—The Four Chariots. 
(Together with a sequel for the years to come.) 


(Read first, ZECHARIAH VI.-VIII.) 


THE message of repentance persists almost to the 
end of the visions. It is not simply a preliminary, 
which can be abandoned when the next stage is 
reached. It is an essential part of spiritual revival, 
and must be co-extensive with it. But the final 
note which is sounded is that of hope. Zechariah 
is not sent back to earth merely with the joyful 
consciousness that sin is renounced and removed. 
The protecting powers of God are shown to him 
once more in a form such as to bring full conviction 
that the divine Care is over the nation. That Care 
was indeed the message of the earliest visions, but 
there is a difference when we.come to the last one. 
69 F 
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The four horsemen were the patrols of God’s 
spiritual host, but they were not themselves the 
fighting part of it; their duty was only to recon- 
noitre, and to report, and to reassure. The four 
smiths, who broke the power of the four horns, 
were indeed protective agencies, able through 
their technical skill to ward off every thrust which 
threatened the nation. But they may suggest 
human energies as much as divine, latent powers 
within the nation, endued with a new strength 
when dedicated to God and used in His Name. 
Again in this eighth vision four friendly powers 
appear, but this time there are chariots as well as 
horses, typifying the instruments of actual warfare. 
And that they are supernatural agents is suggested 
by their being termed “ the four winds of heaven ”’ 
(R.V. margin “‘ spirits’’). 

“ And again I lifted up mine eyes, and saw, and 
behold, there came four chariots out trom between two 
mountains ; and the mountains were mountains of 
brass’’ (v.1). And the angel answers the prophet’s 
enquiry by telling him, ‘‘ These ave the four winds 
of heaven, which go forth from standing before the 
Lord of all the earth’’ (v. 5). So the mountains 
are close to where God is, and it is from hills of 
everlasting strength and substance that His pro- 
tection comes. The vision thus encourages that 
old instinct, still precious to many, which made 
the Psalmist cry, ‘I will lift up mine eyes unto 
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the hills, from whence cometh my help.” But 
the vision of the chariots continues, while they turn 
towards various quarters as the instruments of 
divine vengeance. ‘“‘ The chariot wherein are the 
black horses goeth forth toward the north country ; 
and the white went forth after them ; and the grisled 
went forth toward the south country. And the bay 
went forth, and sought to go that they might walk to 
and fro through the earth: and he said, Get you 
hence, walk to and fro through the earth’’ (vv. 6-7). 

These last obtain a roving commission to attack 
any new hostile power which may show itself, but 
it will be noticed that it is towards the north country 
that most energies are directed. For this was the 
quarter whence came the traditional foes of Israel, 
and it was therefore regarded as leading towards 
Babylon, their cruel enemy of recent times. Soon 
the angel tells his listener that God’s visitation has 
indeed fallen upon his country’s foes; the chariots 
with the black horses and the white have done their 
work. ‘‘ Then cried he unto me, and spake unto 
me, saying, Behold, they that go toward the north 
country have quicted my spirit in the north country ” 
(v. 8). Thus was cruel Babylon to be treated, for 
their own treatment of poor Judah. It is like that 
other vision of the woman in the ephah, showing 
sin carried out of the land, and flung into its rightful 
place, in Babylon, or, as might be said now, in 
Germany. 
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But though this may be the spirit of the Old 
Testament, it is not the spirit of Christ, and of 
those who are His. Do we dare to think that we 
as a nation, with all our sins and our neglect, can 
complacently expect God to punish Germany for 
her treatment of ourselves ? I do not know; I will 
merely ask, Do we deserve it ? I would rather think 
of the smaller nations, of the Israels and Judahs 
of to-day, the Belgians and the Serbians, the 
Armenians and the Montenegrins. Here I do not 
doubt that the ‘‘ mailed fist’’ will be broken in 
the end, and the “nailed Hand” triumphant to 
avenge and bless. 

But there is a wider lesson which may be included 
here. For the chariots go forth against the forces 
of evil throughout the world, to combat the spirit 
that dominates all which is not claimed for Christ. 
The chief hostile stronghold is in the north country, 
which we may perhaps think of as representing 
the forces of heathenism, the powers that militate 
against the spread of Christianity, and bar the 
evangelisation of the world. It is grievous in our 
own eyes (and how much more in God’s !) to think 
of the vast tracts which are still dominated by the 
spirit of fear and cruelty, where there is no Saviour, 
and the devil seems to reign triumphant. As we 
pray “ Thy Kingdom come,” it must be in hopeful 
supplication that God will send forth the angelic 
powers of goodness to quiet His spirit in the north 
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country. And the horses that He uses for His 
chariots will not be wholly supernatural. The 
black and the white go together to face the oppos- 
ing powers. Even so must races join, and white 
men unite with black, in offering themselves for 
the yoke of Christ their King. May they be guided 
indeed against all the opposing powers which with- 
stand His sway! It is towards the south country 
that another chariot moves, to that dark continent 
of Africa which is not only the home of animistic 
superstition, but is fast becoming the new home of 
the vast power of Islam. This south country is 
being claimed for Mahomet far more speedily than 
for Christ ; the crescent is pushing forward before 
the Cross. If the chariot of war is needed any- 
where, it is needed here. But, beside this, the forces 
of anti-Christ appear on every side; no place in 
the world is safe from some new power of evil 
which may check the coming of the Kingdom. 
It is a reassurance if the last glimpse of the closing 
vision shows us yet another of God’s chariots, 
receiving its commission to patrol “‘to and fro 
through the earth,” and thus help to win the whole 
world for Christ. Thus the visions leave us with 
a wider hope, and a horizon not bounded by our 
own shores, but embracing the whole world within 
our Father’s love and care. 

The visions have given no picture of the final 
coming of the Kingdom. The Person of the Messiah 
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is absent from them, and we are almost turning 
away somewhat disappointed that the prophecy of 
repentance and hope does not include the message 
of Him Who is our Hope. But Zechariah adds 
without a pause a brief historical appendix, which 
goes far to supply what is lacking. A deputation 
seems to have arrived from Babylon at the very 
time that he was recording his visions. They 
bring gifts of gold and silver from those who are 
still in exile. Sorely as these things are needed by 
the struggling community for the necessaries of 
their life, he declares God’s will that they should 
be put to a more significant use. ‘‘ Take of them 
silver and gold, and make crowns, and set them upon 
the head of Joshua the son of Jehozadak, the high 
priest’’ (we must certainly insert here the words 
which seem to have dropped out—And upon the 
head of Zerubbabel) ; ‘‘ and speak unto him saying, 
Behold the man whose name is the Branch; and he 
shall grow up out of his place and he shall build the 
temple of the Lord” (vv. II-12). 

Thus appear again the two familiar figures of 
the day, the leaders of the restored community. 
One of them, the high priest, is the religious repre- 
sentative of the people; the other is given that 
mystic name which has already appeared in the 
vision of the filthy garments, when the promise came 
to the restored and purified Joshua, ‘‘ Behold, I 
will bring forth my servant the Branch”? (iii. 8). 
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There is no time to discuss here the meaning of 
the title. It is sufficient to refer to Isaiah xi. 1 
and Jeremiah xxiii. 5, to show that it was already 
regarded as Messianic. The literal meaning of the 
words was doubtless uppermost in the prophet’s 
mind. He taught his people to look for a human 
Messiah, for a representative of God in the nation 
and in the whole earth who could not be circum- 
scribed within the limits of a single personality, but 
must be represented by the two men who stood 
before the nation, the one as priest and the other 
as king. But neither Joshua nor Zerubbabel 
introduced a Messianic age, and of the latter 
singularly little is heard. The expectation remained 
unfulfilled. But there are fuller and deeper ways 
in which God fulfils Himself to men. In the 
Branch that “shall grow up out of his place” we 
ourselves can see Him Who, “ born of the Virgin 
Mary,” yet “‘ascended into heaven.’”’ And the 
promise that “even he shall build the temple of 
the Lord’? may not mean a temple made with 
hands, like Zerubbabel’s, but the Church which 
He came to found. And His dual function as the 
King of glory and the High Priest of our salvation 
is described in the words which follow: “ He shall 
bear the glory, and shall sit and rule upon his 
throne ; and he shall be a priest wpon hs throne: 
and the counsel of peace shall be between them 
both”’ (v. [13). 
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How Zechariah’s hearers must have loved such 
a picture! Each was left to interpret its fulfil- 
ment for himself. But it soothed the perplexities 
of a greatly troubled nation, and called its hopes 
into new life. And it is meant for us also, if we 
have eyes to see it. It bids us look beyond the 
nation’s life to that of the world. For when 
Zechariah reaches the last verse of this great 
prophecy which he proclaimed ‘‘ upon the four and 
twentieth day of the eleventh month” (i. 7), he 
sees men coming from afar to help in raising the 
new abiding place of God’s Presence in their midst. 
“And they that are far off shall come and build in 
the temple of the Lord, and ye shall know that the 
Lord of hosts hath sent me unto you.”’ There was 
only one condition to the promise; it demanded 
their own loyal co-operation, and a new response 
to the divine call. ‘‘ And this shall come to pass, 
if ye will diligently obey the voice of the Lord your 
God”’ (v. 15). 

Even as the wise men came from the East and 
offered their worship to the infant Messiah, the 
hope of the world is that all its kingdoms will, 
some day, be brought to His feet, and help to build 
up His Church into the heavenly Jerusalem. Our 
National Church must include in its Repentance 
a determination to make reparation for its slow- 
ness in evangelising the world. And its Hope must 
not stop short of the glorious expectation of wel- 
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coming all the other nations to a share in its own 
privilege and joy. 

And as S. Paul proclaimed that in Christ Jesus 
all barriers of race and prejudice were broken down, 
so that in Him “there is neither Jew nor Greek, 
Barbarian nor Scythian,’ even so does there stand 
to-day the blessed hope of reconciliation between 
the nations, in spite of their bitter enmities. The 
first step towards claiming indeed Messiah’s rule 
on earth, will be in the honest and hopeful realisa- 
tion that in Christ Jesus there is neither British 
nor German, Austrian nor Russian, but all are one 
in Him who “diligently obey the voice of the 
Lord.” We are not speaking now of the spirit 
which possesses nations and keeps them apart. 
We believe that the grace of the Holy Spirit, as well 
as the force of British arms, will crush out the evil 
spirit of Prussian militarism. When it does, the 
German nation will still be left, and there is only 
one link in the world which is strong enough to 
bind it into brotherhood again. It is only He Who 
is our Peace Who can ‘“‘ make both one,” and set 
the nations hand in hand along the path of righte- 
ousness and love. 


”» 


“ Beyond the war-clouds and the reddened ways, 
I see the Promise of the Coming Days! 
I see His Sun arise, new-charged with grace 
Earth’s tears to dry and all her woes efface! 
Christ lives! Christ loves! Christ rules! 
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No more shall Might, 

Though leagued with all the forces of the Night, 
Ride over Right! No more shall Wrong 
The world’s gross agonies prolong. 

Who waits His Time shall surely see 

The triumph of His Constancy ;— 

When, without let, or bar, or stay, 

The coming of His perfect Day 

Shall sweep the Powers of Night away ;— 
And Faith, replumed for nobler flight, 
And Hope, aglow with radiance bright, 
And Love, in loveliness bedight, 

Shall greet the morning light! ”’} 


Our study of Zechariah’s visions is completed. 
Their message of repentance and hope has been 
shown to have an obvious bearing on the present 
crisis, and it is hoped that meditation on them has 
proved not altogether unfruitful in preparing for 
the National. Mission to which our Church has 
received the call. 

But if we have thus connected the work of 
Zechariah with the Mission, it cannot fail to be 
borne in upon us that his stirring of the national 
conscience was only the beginning of a great work. 
We have only heard of his activities during three 
months of one great year of crisis. But the results 
of the message proclaimed by him and Haggai 
did not cease then. For the next four years the 
people continued to do their bidding and recon- 


1 From ‘‘ Watchman! What of the Night?” by John 
Oxenham. 
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struct God’s temple in their midst. It was only 
after that time that the final dedication could take 
place, and Jerusalem be made “the joy of the 
whole earth.” 

Even so, when the National Mission is accounted 
over, and the Church’s message is spoken, the real 
work will have just begun. It will need serious 
and prayerful preparation, and then the cry of a 
burning zeal more potent than any eloquence, if its 
real results are to be seen when another four years 
have passed by. 

And we naturally ask ourselves, What will 
happen when the Mission is over? What will be 
the practical result of it all? What are we to do 
to keep its message alive? We turn back to 
Zechariah, to see if he has any answer. The six 
chapters which have formed our study have not 
taken us half through the book which bears his 
name. But there is now no doubt whatever that 
from chapter ix. onwards we have the prophecy 
of some later anonymous prophet, whose words 
have become attached to those of Zechariah, in 
the same way that a later prophetic literature is 
to be found linked with the thirty-nine chapters 
which Isaiah wrote. There are therefore only 
two more chapters (vii. and vili.), which come to 
us from Zechariah’s pen. It is worth while taking 
a glance at them to see when he wrote them, and 
what they are about. We find at once that two 
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years have passed by; it is just half-way to the 
completion of the work to which he had called 
his nation, when “‘ it came to pass in the fourth year 
of king Darius, that the word of the Lord came unto 
Zechariah”’ (vii. 1). 

And this sequel to the visions repeats their two- 
fold message; the seventh chapter echoes the 
warning of repentance, and the eighth sounds yet 
more definitely than before the encouragement of 
hope. We can only add here a few words about 
each. 

Another deputation arrives at Jerusalem. They 
come to ask the Church whether they may now 
relax the fasts which have been kept since the 
beginning of the exile, to commemorate the events 
of those terrible months which ended in the fall of 
Jerusalem in 586 B.c. Now that the religious life 
of their nation has been revived, need they trouble 
about these days of humiliation and penitence any 
longer? The prophet himself gives them the 
crushing reply that, so far from relaxing their 
efforts in this direction, they ought to be confessing 
that their fasts have not yet reached the true depth 
of godly sincerity. “‘ Did ye at all fast unto me, 
even to me?” (v. 5). It is more than a formal 
repentance to which they have been called, and 
God has long ago declared through His representa- 
tives that it must have a practical effect upon 
their national life. “‘Oppvess not the widow, nor 
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the fatherless, the stranger, nor the poor; and let 
none of you imagine evil against his brother in your 
heart’’ (v. Io). 

They are not given a direct answer to their 
question. But they are turned inward to their 
own conscience, and are told in effect that the 
more real their penitence becomes, the more they 
will feel the need to go on repenting. Twice our 
nation has begun a New Year with a Day of 
Humiliation. Are some already wondering whether 
there will be any need for more such anniversaries, 
or whether a few days of penitence in the National 
Mission will do instead? But the Church must 
make men sadly ask themselves, Can we conscien- 
tiously say that we have yet truly humbled ourselves 
at all? Dare we talk of leaving off what we have 
not yet begun? Is our penitence visible in our 
altered moral and social relations? Such ques- 
tions will help us to realise that Repentance has 
not sunk below the horizon of our needs, just because 
the brighter star of Hope has risen upon us. 

And so we come to chapter viii., with its final 
message of reassurance. There was something 
wrong with the restored community at Jerusalem. 
It was the men who were vigorous and in the prime 
of life who had ventured to return from Babylon, 
but family life was sadly curtailed. There were no 
old people to be seen in their streets, and the 
laughter of children was but seldom heard. Now 
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they are promised that the peaceful time shall 
come when a full and happy domestic life shall 
return again. ‘‘There shall yet old men and old 
women dwell (or, sit) in the streets of Jerusalem. 
And the streets of the city shall be full of boys and 
girls playing in the streets thereof” (vv. 4, 5). 

And we ourselves may be filled with the expecta- 
tion of such a time, not merely as the result of 
national peace, but as brought about by a higher 
code of Christian morals. Such domestic blessing 
will be the strength of our nation, when national 
repentance has led to the renunciation of luxury, 
and to a resolve to strengthen instead of loosen the 
bonds of Holy Matrimony. Domestic obligations 
will no longer be avoided; children will be wel- 
comed as “a heritage and gift which cometh from 
the Lord.”” And with the restoration of a virtuous 
and Christian family life as the unit of national 
existence, will dawn a new hope for the time to 
come. Then, and only then, may we begin to 
rejoice in the very humiliation which has brought 
results at once so blessed and so_ practical. 
Zechariah tells the deputation that, when the 
nation has reached this point, the fasts ‘‘ shall be 
to the house of Judah joy and gladness, and cheerful 
feasts ; therefore love truth and peace”’ (v. IQ). 

Thus will hope be mingled with gladness and 
with peace. The nation will have won a victory 
over itself as well as over its foes. If only we could 
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stand forth before the world as a Christian nation 
indeed, with a real power for social righteousness 
and a manifest enjoyment of the presence of God, 
it would help the other nations nearer to God, and 
thus fulfil the highest and most glorious of all 
destinies. Zechariah tells of the great day when 
the other nations shall link themselves with “‘ him 
that is a Jew, saying, We will go with you, for we 
have heard that God is with you”’ (v. 23). With 
these words the prophecy ends. May they be the 
end and aim that we set before ourselves for the 
life of our country. Why should it be less possible 
for nations than for individuals, that men should 
take knowledge of them, that they have been with 
Jesus? It is to Jesus that we must bring the 
nation now. 
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